GREATNESS OF GANAPATl 


by SRl SVAMT HARIHARANAND SARASVATI 


The primordial essence, the absolute supreme principle by which 
the whole universe is regulated, is named Ganapati^; because it is 
said : »r<JTRT <1%: “The ruler ( pati) of all quantities ( gana ) is 

Ganapati”. The word “quantity” ( gana ) means collection ( samuha ) 

The supreme being who protects the collection of all things 
is named Ganapati. The leader of angels and other such beings is 
also called Ganapati. And “He who 

presides over the assemblage (gana) of the transcendental and 
perceptible elements is Ganapati.” Even : 

“He who rules over all the aspects (ganas) of Brahma, whether 
manifested or unmanifested, is Ganapati.” That supreme self by which 
all quantities ( gana) exist and become perceptible (vibrate), this 
verily is Ganapati. 

The purpose of saying this is to show that according to 
the vedantic aphorism ([ The term ] Akasa 
[ in certain cases ] means Brahma [ and not Ether ] because its 


1, Modern scholars, approaching the symbolism of Ganapati from the point of view of iconography, 
generally consider l\im as a deity of the aboriginal inhabitants of India later adopted by Aryan invaders. 
SvamI Harihnrfvnand Sarasvati presents here the traditional Hindu conception of Ganesa and shows 
why his seemingly strange shape ( PI. II) should not be considered the conception of a primitive mind 
being on the contrary the rational and logical visual representation of a metaphysical principle which 
can not be dissociated from the Vedas, 
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characteristics are [ given as ] those of Brahma [ and not those of 
Ether ]. He in whom are to be found the characteristics of Brahma 
such as the play of manifestation, maintenance and destruction; 
who rules over the universe ; who protects all existence, is necessarily 
Brahma himself. In the words of Sruti: 

“From Ether all the elements are undoubtedly issued” ; the nature of Ether 
as the cause of the manifestation and duration of the world is known, 
and therefore this basic element is identified with the supreme self under 
the name of Ether. In the same way it is said according to the 
Ganapati Atharva [ which belongs to the metaphysical (S[rW ) part of 
the Atharva Veda ] : 

“Aum. I bow to thee Ganapati, thou only creator, thou 
only protector, thou only destroyer, thou only unmistakably 
Brahma.” 

The ^astras are the only means through which can be known 
such distinctions as may exist among things which are beyond the reach 
of the senses, whether those things are only subtle ( suksma ) or above 
subtlety. And just as words are perceived only by the ears, the 
absolute supreme substance can be realised only through the Sastras. 
In the words of Sruti such as: JSq 

“In search of the Universal-man (purusa) who is the subject- 
matter of the Upanisads I interrogate the Sastras,” as well as by many 
authoritative texts it is asserted that Brahma, the cause of the universe, 
can be known only through the Sastras. If the ultimate reahty could 
be known by 'any other means, the Sastras, being only the verbal 
translation of those means, would obviously be without purpose. This 
is why for ascertaining the true nature of Ganapati there is no 
other way of knowledge than the Sastras. From the Sastras We 
know that the master of the whole visible world is Ganapati: 

^ “That which can be counted should be known as quantity 
everything visible being quantity ( gana) has for its basis this very 
Ganapati. 
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All what is simply imagined can only exist and move in relation 
to something already existing. It is therefore logical to say that what 
is existing dominates ( pati) over what is imagined. 

Some might say that in the different Puranas ( books of myths ), §iva, 
Visnu, Surya, ^akti, etc. have all been suggested as the true shape of 
Brahma and that if the substance (tattva ) of Brahma was truly one, 
how could all sorts of shapes be attributed to him in the different Puranas. 
The explanation is that the one supreme element assumes various quanti¬ 
ties and qualities, for the fulfilment of the different desires of different 
worshippers, and through the power of its inconceivable display mani¬ 
fests itself under different names and shapes. Just as the worshipper 
who worships the principle called Brahma calling it beautiful, sum of all 
desires and of all enjoyments, absolute will of truth, etc., obtains for 
himself as the fruit of his worship those very qualities : exactly in 
the same way this supreme principle, considered particularly as the 
remover of obstacles, etc., becomes visible under the particular shape 
of Ganapati characterised by certain proportions (quantities Y and 
attributes (qualities). 

It might be objected here that as a result of the desire of outsiders* 
all sorts of deities may be said to represent the substance of 
Brahma; and, why stop here, when the whole universe is the 
substance of Brahma why should Ganapati more particularly be called 
Brahma. In a certain way this is true, and the deities worshipped by 
other people as the universal basis, or any other thing may be said 
to be a true representation of Brahma; nevertheless, it is only 
from the Sastras that it can be known whether the particular qualities 
characteristic of Brahma are represented in a certain shape ; this means 
that only such qualified objects, names or shapes which are called Brahma 
by the Sastras can be Brahma. The Sastras, as we have already said, 
are the only means of ascertaining the nature of those things which are 


1, The Hindu conception of the universe as made of and ruled by numbers is akin to the 
Pythagorean doctrine. The Pythagorean theory of the universe ruled by numbers is a later expression 
of this fundamental principle. 

2. L e., those who do not worship Gariesh as Brahma. 
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beyond the reach of the senses. By ^astra is meant the Veda, the Smrtis, 
Itihasas and Puranas. The latter are nothing but the orthodox 
commentaries of the Veda ; this will be explained further on. The i^stras 
speak of Ganapati as the absolute supreme Brahma. In the Ganapati 
Atharva, of which we already spoke, and which is §ruti, that is the 
primordial tradition, Ganapati is named in the following terms: 

STc^* “Tvameva Pratyaksam'*' Tatvamasi”^ [ The Hteral 

meaning is : “in a visible form Thou Art That” but also “Thou art the 
cosmos made perceptible.” ] 

This is to show that in the shape of Ganapati is to be found the 
coherence of both the man and the elephant, that is the unity of the 
element “Tat” [ = That = Brahma = macrocosm ] and the element Tvam 
[= Thou = Jiva (living being ) = microcosm ]. They appear as if without 
connection. The element Tat ( macrocosm ) is the cause of the whole 
Universe, the all knowing, all powerful supreme Being ; and the element 
Tvam (microcosm) is the living being (jiva) who possesses only fragmentary 
knowledge and limited powers. The unity of both seems even by accident 
impossible. Still, if we keep the substance of those qualifications [ ^rf^FUT?!, 
knowing, having power ], leaving aside the contradiction (dualism) 
contained in the adjectives [ 51^, all, fragmentary ], the fundamental 
unity appears. 

. Though, in terms of the world, one cannot say that a man 
is an elephant still, if we keep only what is essential in each 
of them this saying may be true in God in whom opposites 
coexist. 

The element “that” (tat) represents Brahma in whom all attributes 
are resorbed, the symbolic meaning of the word being gWWxi * ag 
“Brahma true, omniscient and unlimited”; the element “thou” is 
actually the qualified Brahma which can not be dissociated from the 
world. 

The interdependence of both is expressed in the indivisibility of the 
essence “(thou ) art” ( asi). 


1. ‘'Tatvam Asi’’ (thou art that) is one of the four Mahavakyas or “great Bentences” which 
represent the essence of the Vedas, that is of all knowledge. Their manifestatiou comes directly after 
that of the monosyllable AUM. 
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In tliis way the consistency (that is the possibility of their being one) 
of the shape of man and that of elephant is shown in the shape of 
Ganapati. ' 

The principle “thou” (tvam ) is the shape of man, the principle 
“That” (tat) is the shape of elephant and in “(thou ) art” ( asi ), that is in 
the shape of Ganapati, which is the principle of unity, is found the coordi¬ 
nation of both. 

In the ^astras the word man (nara) is said to mean qualified 
Brahma, whose fundamental element of manifestation is the monosyllable 
AUM. *l<<lvsTMlPl “What is born of Nara ( universal 

man ) is known by the sages to be men ( )”. 

The meaning of the word ‘gaja’ (elephant) is given in the 
Sastras ; *T5, 

sr: I “The supreme principle to which the yogi reaches 
in ultimate union ( samadhi )■ is ‘ga’ (*T )i and that principle of which 
the world—based on the monosyllable AUM and dependent upon 
( or characterised by ) causality—is the reflection, is called ‘ja’ ( 31 ).” 
This is corroborated by such words as: 3I»JIRI^ *IcI* “from where 
existence begins” and: “from 

where the syllable AUM is issued, and the Vedas, and the 
world.” 

The body of man of GanesU from feet to throat represents the 
manifested ( qualified ) principle ‘tvam’. Being manifested it is inferior to 
the non-manifested. Therefore it is the lower part. The elephant shape 
of Ganesh from the throat to the summit of the head is the non-manifested 
(non-qualified); it is the highest. The whole body of ^ri Ganesa 
from the feet to the top of the head is the indivisible substance 
‘asi’ (thou art). This Ganesh has only one tooth. The word ‘one’ 
represents Maya (illusion.) ; and the word ‘tooth’ (dant) means 
that on which Maya depends. According to Maudgala: 
iTRT i ^5 iilli Maya 


1, In the passages which are in Sanskrit in the text we have observed the accepted system of 
transliteration that is ‘Gaijesa* but in the article itself which is a translation from the Hindi original 
we transliterate 'Gaijesh’ which is nearer to the usual pronounciation. 
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'whose inner self is the number one, that is from where every thing has 
come. The tooth which is the support of existence ( satt) is said to be 
the driver of Maya.” 

Ganesh is said to be one-toothed because in him are united Maya 
(the illusion ) and Mayi ( the illusionist =» qualified Brahma ). 

§rl Ganesa has his trunk bent.^ SR? ailcWfW 3 # “The 

shape of his face is crooked.” By crooked (^) is meant bent, 
turned away ( I). The self ( Atma ) is said to be turned away because, 
while the whole world is the grazing ground of mind and words, 
the self ( Atma) is beyond their reach. Therefore this stage is spoken 
of as ildl ^ “from where the words and the 

mind, unable to grasp, come back.” 

Also jiFPn 3 rR* 

II “Below the throat he is one with Maya and his head, which 
represents Brahma, is spoken of as having its trunk turning away ; this is 
because he is the lAaster of obstacles.” 

Ganesh has 4 hands because it is he who established the 4 classes, 
angels ( devata ), men ( nara ), genii ( asura ) and serpents ( naga ). 

“In heaven this boy will establish angels ( devatas), on earth he will 
establish men, in the nether world he will establish genii (asuras) 
and serpents ( nagas ).” 

I *^3^* Hill 

"O Brahmanas, he causes the four elements to move and therefore 
he is called 4 handed.^ There are many kinds of the quaternary, he has 
established them all”. 

One of his 4 hands holds a noose, in the other is an ‘ankusa’ 
(the hook by which elephants are driven ), one hand is giving to, and 
one hand blesses, his devotees. ^ 

To catch the enemy of his devotees, that is attachment ( moha ), he 


1. The trunk of Gaijesh is represented as bent sometimes to the right and sometimes to the left. 
These directions correspond to the two ways in which obstacles can be turned and the supreme god 
reached. They are the right band way or the left hand way. 

2. The fifth element Ether is *unmoving\ 
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holds a noose. The ‘ankusa’ is the attribute of Brahma as the ruler 
of the whole Universe. Brahma as destroyer of the wicked is the tooth 
and Brahma as fulfiller of all desires is the giving hand. 

The vehicle of Lord Ganesh is the mouse ( musaka ). The mouse 
is the master of the inside of everything, it lives in the hole* which 
is in the heart of every being ; it is the real enjoyer of the pleasures of 
all creatures. It is also a thief because, unnoticed, it takes away all that 
people possess. No one knows it because it is under the hidden shape of 
Maya that this inner ruler takes for himself the enjoyments of all. It is 
said even that JTtrKTC “It is he who is benefitted by the penances 

of the saints.” 

The word ‘musa’ ( mouse ) comes from the root 5^^ ( 9^ "5^ ! musa 
means stealing ). Though it steals from people the things which they 
enjoy the mouse has no concern whether those enjoyments are virtues or 
vices. Similarly hidden in the mysterious Maya, the ruler of the inside 
of everything enjoys the enjoyments of all but remains unaflfected by 
virtue or vice. This inner ruler took the shape of a mouse to serve 
Ganapati and became his vehicle. 

cr«n gig; 

eg' ggre? IRII 

etitg wnnTteT g i 

g»g g>Kgg n ^ ci t g siTgf^ fg^tferr; ii^n 
tsg?:: g gptge^ 1 

e gg ggg;: ggingr srsneg;: iisii 

“The name of his vehicle is mouse. All see this great vehicle. 
And thus he who rides on the mouse is spoken of in the Vedas. 

One should know its root meaning; the word “musa” is used for 
“stealing”. The thief is Brahma through whom all names and shapes exist 
but this Brahma is unreal. In enjoyment he who really enjoys the pleasure 
is Brahma. Only the proud and fools ignore it. 


1, This hole is the Intellect. 



It is God ( isvara ) who enjoys all. He lives there [ in enjoyment ] 
like a thief. He is said to be a mouse. He causes men to move.” 

The God Ganesh is obese, because all the universe is contained in 
his belly, but he himself is not contained in anyone.' 
snsirf^sg* !I “Innumerable universes were born from his belly, of this 

there is no doubt.” 

The ears of the God resemble the baskets used for winnowing, 
because he winnows the words which go to the heart, words uttered by 
saints and heard by seekers of truth. He throws away like dust vice and 
virtue and ultimate truth remains and can be grasped 

I iitn 

“Only by winnowing does the corn mixed with dust become clean 
so that every man may desire it for his food”. 

|iq* ! \\\\\ 

"In the same way Brahma (the principle ) cannot be recognised 
among the changing forms of Maya (the apparent world ). 

O Beautiful! he who does not worship the winnowing-ears will never 
find this Brahma.” 

?i«rr 

“Under the protection of the winnowing ears human beings become 
indifferent to the ever changing matter and realise Brahma in their own 
self. This is what has been told in ^ruti.” 

Among the elders Ganesh is the lord. This means that he is first 
among those who are great and also that he magnificently presides over 
the assembly of those who are greatest such as Brahma and the other gods. 

This same Ganesh, pleased by the penance of Siva and Parvatl 
manifested himself as the son of Parvati. 

^ri Rama and ^ri Krsna also incarnated themselves as the sons of 
Dasaratha and Vasudeva but this does not mean that their greatness was 
in any way affected by this heredity. In the same way, the fact that 
Ganesh is born of ^iva and Parvatl does not mean that he is inferior to 
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them. This is why we should not he surprised to see him present and 
worshipped during the marriage of Siva. 

In the Brahmavaivarta Purana it is written that as a result of the 
penance of Parvati, the Universal Being, the supreme Sri Krsna who 
dwells in the Cowherds’ heaven ( ) (the seventh heaven ) incarnated 

himself in the shape of Ganapati. This shows that Ganapati, Sri Krsna, 
Siva, etc. are essentially one. The following mantra of the Rg Veda 
points to that universal nature of Ganapati. 

gipirf snsr; 

“O Master of the Principle of Principles (Brahma of Brahmas), 

[ principles in a plural form mean Veda, Food and Action ( Karma ) ], I 
call thee who is the master of quantities ( Ganapati ), poet ( omniscient) 
of all poets, wealthiest (in food and fame ), king of elders, hear us and 
take thy place (in this sacrifice ) bringing with thee all enjoyments.” 

Similar mantras in praise of Ganapati are also found in the Yajur 
Veda: 4iuTHir<Hii fspwfa ^ 

“O Dweller ( ^ ) I call thee who among quantities ( ganas ) is the 
master, I call thee who protects the beloved of beloveds, I call thee who 
guards the treasure of treasures. May I establish thee in my heart as 
thou art established in the womb of nature ( Prakrti) and thou also 
shouldst establish thyself there.” 

The mantra of the Rg Veda directly praises Ganapati, while the 
mantra of the Yajur Veda sings the praise of the Horse. But as the 
qualities praised by this mantra are not the qualities of a horse the praise 
goes to Ganapati through the name of Horse. The meaning of that 
mantra is as follows ; 

srin#iT aPF^qf, qr qr i “»rir” 

qtPifiT; q; qr 

fqi I crar fsrqmt qg^iRT, Omlq— 

sTqreqspeqr^i * g n c q q^g qqmq 551^' fsra ^rqqT ^ 1 

gqrfsi^; qr^sq? cqi tgqmi i sn^^jq ww^qM^yq^Stqqqilq 

13 
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I 3^J t fiwTclN (cWm—tW 

?rf?i5»m* y ii i -w^fi i fd ii^NdLWi'Jii^) 3ir=3iT^ 3Rn^=^% 

c^ >9 jm 3nnf^=f^prf^ i” 

“Dweller (^ )” means : He who dwells in all elements ( bhutas ) 
being all pervading. ST^ is its vocative form. 

(Jrmsff) “Among quantities (ganas)” represents the group of 
supreme elements such as Universal Intellect ( Mahat ), etc, or the group 
of Gods, ( Brahma ), etc 

“Under the shape of quantity” () means as Seer ( ) or 

as the support or the object of knowledge ( ^"*1). 

The root ‘gana’ () means counting. Thus He is the protector 
of that initial point from which things can be counted or known by 
[ those who have realised the principle that is : ] the yogis. 

STfra^ means I call thee who art such. 

etc. means : thou art the protector of beloveds. All others 
are loved only because they are part of him. In ^ruti it is told that all 
things are loved because they are part of the Self ( Atma ). 

“He who guards the treasure” ( etc. ) means the protector of 

the store of Bliss. 

JTO, etc. means : being manifested in my heart, be our protector and 
give us the bliss of knowing thee. 

“In the womb )” means : He by whom the reflection of 

Consciousness is established in Prak^ (nature ); that is the real 
Consciousness of which we know the reflex. ( This is also explained in 
the Gita : This supreme Consciousness ( Mahat ) is my womb, I incarnate 
myself in it). 

8!T (towards ), SRTT^ (in solitude ) etc. mean : may I establish thee 
in my heart, attracting thee by the power of yoga, while thou also shall 
throw thy shape into my heart and implant it there.” 

The qualified ( adhikarin ) worshipper prays to Ganapati: 

“O Inner master of all ( sarvantaryamin ), thou who taketh care of 
the assembly of angels ( devatas) because thou art their support and 
their Seer, thou who taketh care of what is loved because thou art the 
beloved, thou who taketh care of the objects of worldly love because 
thou art the unworldly supreme bliss, which means that thou bringeth 
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them all to the fulfilment of their ends because they are parts of thyself ; 
it is thee whom I call as my master. Take care of me also and give me 
that joy which is the fruit of the contemplation of thy true nature. 

Be kind unto me that my heart be pure and I may grasp the shape 
of this Sun of Consciousness who, to create the world, incarnated itself 
in the womb of Matter ( Prakrti) as reflected Consciousness. This is 
my request.” 

Thus this mantra is addressed to the destroyer of all obstacles which 
is the principle symbolised by Ganapati. This is why the ninth mantra of 
the metaphysical () Ganapati Atharva says: 

*W5 “1 bow before the image of him who destroys all obstacles, 
the son of Siva, giver of presents.” After explaining its meaning 
Sayanacarya adds: “It is he 

who removes the fear inherent in duration and time, and gives 
immortality.” 

This means that ^ri Ganesa removes fear which is the effect of 
time because it is he who gives immortality. In the Skanda and Maudgala 
puranas is a story showing the greatness of this great leader ( Ganapati). 
Once upon a time the king Abhinandan ( Pleasing-to-all) started a great 

sacrifice and decided that Indra (the king of angels) should receive 

nothing from it. Indra became angry when he heard of this. He called 
Time and ordered the sacrifice to be stopped. The God Time took the 
shape of the genie Obstacle ( vighnasura ) to stop the sacrifice. 

This world of life and death depends upon time. It is Time who 
makes the three worlds move round. But the man who realises the 
knowledge of Brahma can be victorious over time and become 
immortal. The way of realising the knowledge of Brahma is the 
performance of the religious practices ordained by the Veda and Smrtis. 

“Worshipping him through religious 
rites, man reahses supernatural powers (siddhi).” The man in 
whom all faculties are purified by religious practices witnesses the 
nature of God and is victorious over Time. Knowing this. Time 
manifested himself in the shape of obstacles in order to destroy 
religious practices. Without religion the world would remain for 
ever in the power of Time. This is why the genie Obstacle 

(vighnasur) having killed the king Abhinandan wandered here 
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and there, sometimes visible, sometimes invisible and obstructed religious 
practices. Bewildered, VaMstha and other sages went to Brahma and 
asked his protection. According to his order they prayed to GaMpati, 
for no divinity but Ganesh is able to destroy Time, ^ri Ganesa 
possesses the extraordinary capacity of destroying obstacles. This is 
asserted by Primordial Tradition (sruti ), by Revelation ( sm^ y by 
the sayings of those which must be trusted (sistacar ), and it can be 
implied from the meaning of all the scriptures ( sastras ). 

Defeated by Ganesh the genie Obstacle placed himself under his 
protection and served him obediently. This is why the name of Ganesh 
is also “The master of obstacles”. And, from that time, if any good 
work is undertaken without praying and worshipping Ganesh obstacles 
will invariably occur. Obstacles, therefore, are maintained by the God. 
And being the shape of Time obstacles are the very shape of God. 

fei; "An obstacle is what prevents the realisa¬ 
tion of that which appears as possible in the world.” 

In Brahma even and other gods that by which the power of 
creating, etc is restricted is called obstacle. This means that Brahma 
himself, being dependent, like all that is created, upon the supreme 
Brahma-obstacle cannot act according to his fancy; and if he is able 
to act, it is only through the kindness of Ganesh who removes the 
obstacles. Obstacles and Master both are God and must be praised. 
Therefore it is written in the auspicious ritual which is preliminary in 
all sacrifices ( ) : 

“May the two Gods, Obstacle and Master, 

be pleased.” 


1. The name o! ^ruti (that which is heard) is given to the Vedas inasmuch as they are the 
principle oF all perceptible manifestation. Because of the primordiality of sound among perceptible 
qualities, the Vedas exist as sound before anything else exists. The portion of the Vedas which has been 
given to men constitutes the primordial Tradition, basis of all human knowledge. 

The name of Srorti is given to the Puranas, the Dharmasastras, etc., which are later revelations. 
The K§i8 (sages ) having realised total union with the supreme principle have a direct knowledge of 
everything. The veil by which Maya ( appearances ) hides reality from human beings does not exist for 
them and therefore the description given them of what is beyond this veil corresponds exactly to what 
is called in Christian terminology “Revelation”. Such descriptions which were remembered and recorded 
by disciples are called Smftiy that which is remembered. 
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Nobody can control obstacles except Ganesa. In this connection 
the Yoga Vasistha [ the book of questions asked by Rama and 
answered by his guru Vasistha ] relates that Time who had taken 
the shape of obstacles said when Bhrgu was on the point of cursing 
him : 

mjwti I 

tmv., Ot«nuii i 

3i^Tfif ^ 51 ^ ^ II 

“O fool! do not waste the merits acquired by thy penance, 
I who could not be burnt in the furnace of Kalpas ( ages) [ 1000 great 
Yugas = l Kalpa ] cannot^ be destroyed by thy curse. I have devoured 
the eggs of all the Universes ( Brahma-anda ) and swallowed millions of 
Visnus, O sage of what am I incapable ?” 

From this it is clear that if any good work is undertaken without 
paying homage to Ganesh, who is the instrument of success. Time 
certainly will prevent its fulfilment by taking the shape of obstacles. 
To avoid obstacles one should in the beginning of every useful work 
remember the name of Ganesh. 

Some people might say that it is really the syllable AUM which 
is all-auspicious, that it is this syllable AUM which must not be forgotten 
in the beginning of any Vedic rite and prayer, and that there is no 
necessity of invoking Ganesh. 

This is not correct, because AUM is nothing else than the symbolic 
representation of qualified Ganesh. In the Maudgala Purana it is said 
that “The worship of Ganesh is of 

four kinds according to which of his four symbolic representations 
one considers.” 

From the four mouths of Brahma came out eight hundred thousand 
Puranas. Later, at the end of the Dvapara Yuga (the bronze age ) the 
divine Vyasa, wrote down 18 Puranas and 18 Upapuranas to enlighten 
the weak mind of the people of Kali Yuga (the present iron age ). The 
first of these is the Brahma-Purana in which is described the essence 
of Ganesh which is beyond the reach of the Intellect. The last Purana 
is the “egg of Brahma” ( Brahma anda) in which is told the greatness 

14 
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of qualified Ganesh, because it is his qualified form which in the shape 
of the fundamental syllable AUM, manifested the world. 

Among the Upapuranas ( sub-Puranas), the first is the “GaneM- 
Purana”, which shows the unity of Ganesh qualified or non-qualified 
and explains also the meaning of his symbolic elephant-headed 
representation. Some people might think that the Upapuranas are of 
secondary importance , but it is not so. The Upapuranas are not inferior 
to the Puranas any more than [ Visnu ] can be said to be inferior to 
Indra (the king of angels) [ because he incarnated himself as ] his 
younger brother ( Upendra ). 

The last of the Upapuranas is “Maudgala”, in which is told the great¬ 
ness of Ganesh from the point of view of yoga.' 

Thus we can understand that the subject-matter of the Vedas, 
Puranas, Upapuranas, etc. from their beginning to their end is the principle 
symbolised by Ganesa. Not only this, but it is only because they are the 
parts of Ganesa that Brahma, Visnu, etc., are described in the ^astras. 
Before undertaking any good work, some people meditate on Ganesa who 
in the form of Consciousness ( citt), resides in Intellect (buddhi); 
others concentrate on Pranava (the syllable AUM ), others think of the 
elephant-headed representation of Gane^, others realise Ganesa in yoga. 
We see that before undertaking good works one can in many ways 
concentrate one’s thought upon Ganesa. It has been pointed out that it is 
not customary to invoke Ganesh at the time of death or during sacrifices 
to the ancestors (pitrs); but this is not correct. In Gaya, where 
sacrifices to ancestors should be offered, the worship of the foot-prints of 
Ganesh obtains the liberation ( raoksa ) of the ancestors. As the worship of 
Ganesh is not prohibited in the beginning of the sacrifices to the ancestors 
ordained in the Vedas, it must be performed. This is why §ruti ( Vedas ) 
call the ruler of quantities, the king of the Ancients ( ancestors ). 

In the Ganesa Purana it is said that at the time of destroying the 
three cities (Tripura ),^ Siva said : 

^ srarf “By those who 

1. The first centre (adhi^thana cakra) of the body is the centre of Ganesa. 

2, Built by Brahmtl, they were floating in apace and in them lived genii ( asuraa ). They could 
be destroyed only if, on thek? floating in one line, a single arrow was powerful enough to inerce three of 
them. This condition happened after one thousand years and ^iva destroyed them. 
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worship Siva or those who worship Visnu, by those who worship ^akti or 
those who are worshippers of the Sun, in all works whether they are 
auspicious or inauspicious, whether worldly or sacred (yaidic), Thy 
worship should be attempted first.” 

The “Gita of'Ganesa” says that one should remember Ganesh at the 
moment of death. 

“He who, in the end at the time of leaving his life, remembers me 
with respect. He, O king ! through my kindness, goes to that place from 
where there is no return [ obtains liberation from rebirth ]. 

In the Ganesa Tapini ( Upanisad ) it is also said : ^ ^ a^T, 

“Ganesa being AUM is Brahma, being such he is everything past or 
future, therefore he is called Universal.” 

It has been shown here that the essence represented by ^ri Ganesa 
is the non-qualified absolute supreme principle, the supreme Brahma ; 
this same principle when qualified, that is characterised by quantities and 
qualities, is represented symbolically as having the head of an elephant 
and other peculiarities. 

Translated and annotated 
by ^ iva ^aran 

with permisson from Sanmarg Karyalay. 

The meanings of Vedic words and mantras referring to Grai^esa are translated by Vijayanand 
Tripathi. 



